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The Church as Community
One of the concepts and realities that is most deeply affecting
the modern church renewal is that of community. In the in-
terest of furthering the grasp of this dimension of the church
and especially of interpreting it to and stimulating dialogue
about it from our alumni, the editorial board of Theology,
News and Notes has decided to devote the next six issues to
this theme and its implications for the evangelical wing of
the church. The present issue will seek to assess the meaning
and state of community in the church, while succeeding issues
will assess its implications in significant areas of the life of
the church.
To this end the board is pleased to present this guest edi-
torial by Dr. Eugene L. Smith which establishes the context
and theme for the series.
Dr. Eugene L. Smith is executive secretary of the New York
office of the Woild Council of Churches and executive secretary of
the U.S. Conference for the World Council of Churches. Prior to
assuming these posts, he was general secretary of the Division of
World Missions of the Board of Missions of The Methodist Church
for 15 years.
He holds an A.B. degree from Wil1amette University, a B.D.
from Drew Theological Seminary, a Ph.D. from New York Uni-
versity, and honorary doctorates from Willamette University, Payne
Theological Seminary, American University and MacMurray College.
A former member of the religious education faculty at New York
University, Dr. Smith is the author of The Power Within UJ, They
Gird the Earth for Christ, God'! MiIJion - and Ours, and Mandate
for MiIJion.
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THE CHRISTIAN CONGREGATION AS A
SUFFERING AND SAVING SERVANT
EUGENE LEWIS SMITH
One of the basic readings on the nature of the Christian
congregation is Isaiah ~3. The Christian finds the primary
meaning of this chapter in the profile of Christ. From that
insight comes an invaluable derivative meaning: its implica-
tions for understanding the nature of the congregation - a
body of which Christ is the head.
We are faithful to scripture in finding in this chapter a
basic clue to the nature of the congregation as well as the
character of Christ. The true congregation is a group gath-
ered in his name, and within which he is present. The writers
of scripture did not distinguish between a person and his
Theology, News and Noles
l
community as we in our 20th century individualism. Ask a
devout Hebrew of biblical times whether this chapter referred
to the Messiah or to the nation of Israel, and he would not
have understood what we mean by the question. The person
and his community were inseparably linked in the biblical
understanding. The best of contemporary psychology under-
stands this linkage which is basic to the nature of personality.
Unfortunately much contemporary biblical scholarship still
reads scripture through the distorting glasses of 19th century
individualism in a way which clouds understanding of persons,
as well as of the community, as welI as of scripture. The fig-
ure of the suffering and saving Servant applies to the church
aswell as to Christ, its Head.
Verse 1 is the prologue:
Who has believed what we have heard?
And to whom has the arm of the Lord been revealed?
In our time, the number here described is each day
larger than the day before. The church which can
lead them to belief must be among them as a suf-
ering and saving servant.
Verses 2 and 3 describe many congregations. I mention only
one:
For he grew up before him like a young plant, and like a root
out of dry ground;
he had no form or comeliness that we should look at him,
and no beauty that we should desire him.
He was despised and rejected by men; a man of sorrows, and
acquainted with grief;
and as one from whom men hide their faces he was despised,
and we esteemed him not.
The Brooklyn Pentecostal congregation called
"The House of the Lord" is described in every
'phrase. Established churches saw no comeliness,
no beauty, there; thought its worship was without
form; despised and rejected it; its membership was
steeped in sorrows and acquainted with grief;
others esteemed it not. Yet that congregation has
grown like a young plant, like a root in dry
ground: through its witness the lost have found
their Savior; through its prison evangelism the
jailed have found freedom; through its visitation
the lonely have found acceptance; through its
protest demonstrations people have found justice
in employment and promotion; through its be-
havior police have learned a new respect for black
power.
The reader who will let this scripture speak to him about
the kind of life and witness to which every congregation is
called will find illumination in every verse. For lack of space
here we use only a few illustrations.
But he was wounded for our transgressions, he was bruised
for our iniquities;
Upon him was the chastisement that made us whole, and with
his stripes we are healed.
jI. United Methodist Church in Lubumbashi, Con-
go (Kinshasa), includes many tribes in its mem-
bership. In 1960 savage rioting broke out be-
tween the Lunda and the Baluba. When the Lunda
had the upper hand, it was Lunda church mem-
bers who defied their own tribespeople and, at
danger and some injury to themselves, protected
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Baluba in the sanctuary. Two weeks later Baluba
similarly saved Lunda. So a congregation-wound-
ed for the transgressions and bruised for the in-
iquity of its community-suffered the chastise-
ment and accepted the stripes which helped heal
the community and make it whole.
Does the reader think of any American con-
gregation thus willing to be the suffering and
saving servant of a community?
Most congregations, of every denomination or of none,
prefer their own security. Thinking only of themselves like
sheep who have gone astray and have turned to their own
way, and Christ-as well as the leaderless communities-bears
their iniquity.
Verse 7 echoes to me the life of congregations in both
Russia and in Mozambique (silent under persecution) ; verse 8
of refugee congregations in many countries-people feeling
they are "cut off out of the land of the living," "bearing the
transgressions" of the great powers - yet witnessing to the
Lord of all lands, the Savior of every people.
Verses 10, 11 and 12, in their rich promises, amply war-
rant the title for the chapter, "The Suffering and Saving
Servant." All the promises are conditional: "when he makes
himself an offering. for sin." Here is the essential meaning of
ordination, and the essence of the congregation's responsi-
bility to its community. The rebellion of the unconverted part
of ourselves at the Christian obligation to be willing to be an
offering for the sin of mankind is only a sign of our need
for a deeper conversion.
When we meet this condition, the promised results are
clear. The will of the Lord will prosper even in our hands;
we shall see results and be satisfied. Many shall be counted
righteous. The tiny, despised congregations which have grown
like roots out of dry ground shall know greatness and
strength, just because they have been willing to pour out their
souls unto death; to be numbered with the transgressors; to'
bear the sins of many; and to make intercession for the trans-
gressors.
The church as community is the body of which Christ is
the Head, finding its life as the suffering and saving servant
of the neighborhood where it is located. To such congrega-
tions is given power effectively to reveal the arm of the Lord;
and lead persons to saving faith. •
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The Biblical Basis of
Community
FREDERIC WILLIAM BUSH
In the introductory section to his little book, The Biblical
Doctrine of Man in Society, G. E. Wright notes:
One article to which since the Renaissance we have clung with
astonishing tenacity is a humanistic notion of the individual.
With single-minded intensity the Western world has COncen-
trated upon man the individual, upon his value, his worth,
his rights, and his freedom with the result that the sense of
the meaning and pu.rpose of community has been evaporating
(P. 20).
Unfortunately this is especially true of the evangelical wing
of the church. In spite of Our deep commitment to the word
of God and the gospel, all too often our congregations know
little of the biblical seose of Christian community. We Func-
tion and think of ourselves primarily as an aggregate of indi-
viduals. Here we are deeply influenced by both the society in
which we live and the heritage that is ours. American society
has been atomized by the technological complexity of our
age. In his excellent study, Christian Community and Ameri-
can Society, Waldo Beach notes the change that has taken
place in the spirit of American life since the late nineteenth
and early twentieth centuries. The earlier period was charac-
terized by "confidence in man and optimism about history."
Man was "hero, free and valiant, mastering his environment
through energy, courage, piety, and Yankee ingeniuity."
Today. on the other hand. he is much Jess self assured.
His image is that of a "victim of ominous impersonal forces
over which he has no control." The common mood is a "sense
of Joss. of bewilderment, of moral confusion." Beach notes:
"the semantics of twentieth century man is negative; crisis,
dilemma, loss, predicament, anxiety. dread, fear-these are
the key title terms" (Christian Community and American So-
ciety, p.93). And yet these feelings appear in an age of abun-
dance and affluence where, according to the American dream,
all ought to be happiness and contentment. On the contrary,
one finds a basic unease, a "suburban sadness". aimless, low-
keyed unpleasuce. Beach then gs>eson to note that the theme
that recurs again and again in sociologists' explanations of this
state is loss of community-that shattering individualism of
Frederic Wm. Bush, B.D. '58, Th.M. '60, is assistant professor of Old
Testament at Fuller. A graduate of the University of Washington, he
received the M.A. and Ph.D. degrees from Brandeis University.
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an industrialized, urbanized, technological society. Man is
now mass man, depersonalized and alone in the crush and
complexity of an industrial economy. There exists no longer
in his. relationships that high degree of personal intimacy,
emotional depth, moral commitment, social cohesion, and
continuity in time that constitutes community. He is atomized
and individualized.
For the evangelical church this is exacerbated by an indio
vidualistic pietistic heritage, concerned in the main with the
individual's act of faith and the individual's need for peace,
rest, and joy in the midst of the struggle and storms of life.
For us, all too often, right conduct has primarily to do with
personal ethics and true devotion is principally concerned
with individual Bible study and personal prayer. As Wright
puts it:
The self-centeredness of the pietistic search for salvation tends
to exclude vigorous concern with community. 'Hence, the mod.
ern Christian searches his Bible in a manner not unlike the
pagan's study of his sacred literature, the purpose being to
find inspirational, devotional, moral enlightenment for per.
sonal living and nothing more (Biblical Doctrine of Man in
Society, P. 21).
Unfortunately, this judgment on the modern Christian's use
of scripture is all too true. Consequently, it is imperative that
we start our discussion of Christian community by setting it
in its biblical context.
The concept that man in essence is not man-the-individual
but man-in-community is central to the biblical world view.
Tn the Genesis account of creation, man is identified as
"Adam", a biblical word for man that lays stress on his
corporate side. Adam is more properly "mankind" than indio
vidual man. Further, the basic statement of creation in
Genesis 1:26 immediately notes that man was created "male
and female". By the order of creation, then, the social nature
of the individual man is vividly clear. "By God's will, man
was not created alone but designated for the 'thou' of the
other sex" (G. von Rad, Genesis, P. 58). The author of
Genesis 2, using a slightly different conception, has man dis.
cover no community among the animals (actually no "help
corresponding to him"), and. makes the judgment, "It is not
good for man to be alone" (Genesis 2:18).
Secondly, when God sets the process of redemptive history
in motion, he does so by creating a "people" not by dealing
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with individuals or confronting each individual. True, he be-
gan by calling Abraham, but he did so in order to give him
the covenantal promise of land and posterity - to make of
him "a great nation" (Genesis 12:2, 15:5, 17:4, etc.). The
.historicalrealization of this divine choice and promise is the
Mosaiccovenant, which is summed up in the phrase "I will
he your God and you shall be my people" (Ex. 6:6, 19:5;
cf.Lev. 26:12; Jer. 11:4; Ezek. 11:20, etc.). The basis of this
conceptis a "political anthropomorphism" (as G. E. Wright
so aptly puts it) which draws upon the concept of the "suze-
rain-vassaltreaty" as the form the Lord God uses to structure
hisrelationship to his people.
[For this important background to the Mosaic covenant, see
G. E. Mendenhall, Law and Covenant in Israel and in the
Ancient Near East. (Especially helpful for conservatives is the
study by J A. Thompson, The Anciens Near Eastern Treaties
and the Old Testament.) ]
In this type of treaty the suzerain binds his vassals to himself
hy reminding them of all his beneficent acts toward them
which obligate them to perpetual gratitude and allegiance.
He would then lay upon them the stipulations which they
must meet if they are to continue in his favor. Now the "ten
commandments" - so-called, although the biblical term is
the "ten sayings" (cf. Ex. 34:28, Deut. 4:13) - are, in
point of fact, the covenant itself (see Ex. 19:5, 24:7-8, and
esp. Deut. 4:13, 5: 1-3). Its opening lines read: "I am the
Lord your God who brought you out of the land of Egypt,
out of the house of slavery." This brief statement (brief yet
so meaningful to Israel in the light of the dramatic deliver-
ance three months previously at the Red Sea) forms the ana-
logue to the suzerain's historical prologue and roots and
grounds the covenant in the Lord's free and gracious deliver-
ance of his people from Egyptian bondage.
[Although the "historical prologue" is here exceedingly brief
and concise, the opposite is true in the renewal of the covenant
by Joshua with the twelve tribes at Shechem in Joshua 24.
Here the historical grounds are long and detailed, beginning
with Abraham and the patriarchs, continuing through the de-
liverance from Egypt, and concluding with the taking of the
Promised Land (Josh. 24:2-13).]
Note how this prologue anchors the covenant in God's gra-
cious acts on behalf of his people. God has freely, gcaciously,
and with unmerited favor redeemed his people from slavery
in Egypt and now binds them to himself with his covenant as
their Overlord, using as the grounds and motive for their
accepting it his gracious acts of past redemption and deliv-
erance.
Now this serves to stress the fact that biblical community
has a deep sense of the meaning and manner of its formation
in historical events. In both the Old and New Testaments the
central affirmation is that God has acted in history, freely
and graciously, to create a people for himself, to call out a
people for his name's sake (I Peter 2 :9-10). Biblical com-
munity is, therefore, not some kind of social contract in
which a group of individuals has agreed to relate as self-
contained entities for whose essence this association is acci-
dental. On the contrary, biblical community exists because God
as Lord of history has created "a special community, revealed
to it its manner of life, provided for it the means of inter-
preting events by chosen spokesmen, and by unmerited acts
and promises has given to it hope in the midst of the trage-
dies of history" (Biblical Doctrine of Man in Society, P. 76).
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Man has been created by God to live in community and God
has created this community by his redemptive acts in history
forming the covenant people of God in the Old Testament
which finds its culmination and fulfillment in the body of
Christ - the people of the new covenant in the New Testa-
ment. The divine answer to the alienation of man from his
Maker, his fellow, and himself, so poignantly portrayed in the
tragic events of the primeval history of Genesis 1-11, is the
reconciliation affected by the redeemed and redeeming com-
munity - the church. Here man finds his true essence -
man -in-community.
Thirdly, one of the essential features of biblical anthro-
pology is its corporate character. Man's true essence can only
be found within the living historal context of a people. As
Waldo Beach puts it, "in the Biblical world view the very
'being' of man lies 'in between' the 'I' and the plural others,
human and transcendent, with whom he is in dialogue"
(Christian Commmzjty and American Society, P. 20). There
are many indices in scripture of this primary corporate structure
of biblical anthropology. Since H. Wheeler Robinson point-
ed it out, much has been written about the Old Testament
concept of "corporate personality". Put briefly it refers to the
fact that the Old Testament knows no careful, precise distinc-
tion between the individual and the community of which he
is a part. There is a fluidity between the one and the many,
the individual and the people, that is constitutive of biblical
anthropology. "Corporate personality" simply describes in a
short formula the teaching of the Old Testament regarding
the union between the individual and the community. It refers
to the Old Testament conception of man in which "an entire
group, its past, present and future members might function
as a single individual through any of its members conceived
as representative of it" (Corporate Personality in Ancient
Israel, P. 1). This concept is eminently real; it transcends the
purely literary Or ideal personification, making the group a
real entity entirely actualized in each of its members. The idea
possesses a marked fluidity: the human mind passes quickly
back and forth from the individual to the collectivity and
utce versa.
[This idea cannot be set forth in any more detail than this.
There is abundant proof for it in the data of scripture. The
reader may refer to the original article by Robinson quoted
above or to the excellent study by J. de Fraine, Adam and the
Family of Man.]
Thus there is no substantive disjunction in the biblical view
of man between the "I" and the "we", between the self and
house of Israel. This provides the background for that radical
identification in the New Testament between Christ and his
body the church and for the fact that the Christian member
of the new community finds his identity in his organic rela-
tion to the body of Christ. Thus, for example, Paul in I Corin-
thians 12: 12, in dealing with the Corinthians' misuse of
spiritual gifts, gives a definition of the church using the body
as an analogy, but says: "For just as the body is one and has
many members, and all the members of the body, though
many, are one body, so it is with Christ.') He dearly means
the church and thereby shows that Christ is not simply an
individual man but the corporate man, radically identified
with his body the church in mystical union.
The church then, is not simply an institution, still less is
it a building. It is the fellowship of those who believe -
life-in-common based in the corporate life of Jesus Christ.
5
To be in Christ by faith and to be in this fellowship is one
and the same thing by virtue of the corporate personality
that unites Christ and his body the church. The community
is not an addition of secondary importance. For this purpose
Christ is given to us, that, reconciled to God by God we may
live in God's love and draw our life from it by living in the
community, the body of Christ. The new life Christ gives
us is life in his corporate life. Precisely this is the new life-
life in the community in love instead of life by oneself in
isolation. We in the evangelical wing of the church desper-
ately need to recapture this corporate dimension of life in
Christ. We are heirs to an emphasis on individual salvation,
individual righteousness, and that aspect of piety and the
devotional life that is concerned with individual Bible study
and personal prayer and we are influenced by the shattering
individualism that structures American life. As a result we
have all too often forgotten that that act of faith by which
we became Christians ushered us into and constituted us
members of the body of Christ, the church. We have forgot-
ten that the statement, "only through the church, the redeem-
ing community, do men come to faith" is equally as true as
its corollary, "only through faith do men come to the church."
For Christ gives us true life in and with his corporate life.
The church, then, in a real sense is Christ's continuing pres-
ence in the world; it has a reality that is greater than the
life of the individual believer Or the sum of the lives of those
who are its members.
The believer, according to biblical teaching, is not the indi-
vidual "I", but the "I" in its brotherliness, the Lin-communi-
ty. This Lin-community is the central factor which deter-
mines what the Christian believer is and will be, for God
has created us as beings who depend upon one another for
the creating of the very identity which makes us uniquely
individuals. This creative ground is gained by a radical ac-
_ ceptance of one another and a loving opening of oneself to
the community. In the words of Emil Brunner:
Sin consists in the fact that the self is closed to God and man,
but faith signifies that a man becomes open for God and for
his brother, that he is willing to be open and communicate
himself. God reveals himself as the one who wishes to be with
us, and therefore faith is the will and readiness to be with
our fellow humans, communicative life. It is therefore in the
nature of the case impossible that as a believer one should
be or wish to remain a solitary, one who lives for himself. It
is just this living for oneself, this existence of a 'Monad with-
out windows; which is abolished by faith. Faith is 'communi-
cating existence' (The Christian Doctrine of the Church, Faith
and the Consummation, P. 26).
This means that the same features that characterize God's
relationship with us must now characterize our relationships
with one another. Now God's relationship with us is a gra-
cious relationship. He does not deal with us, relate to us,
because of what we are, but in spite of what we are. He is
the God of grace whose nature it is to turn toward his people
in love and forgiveness - and so he sent his son into the
world to redeem the world, that the world through him might
be saved. So, therefore, our relationships with one another
must now be gracious relationships. We must deal with one
another not because of what we are but i11 spite of what we
are, since scripture adjures us that we should be imitators of
God by loving as Cbrist loves us (Eph. 5:1-2). This means,
then, that the church, the body of Christ, must be charac-
terized by a loving openness towards one another and a radi-
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cal acceptance of one another. This is the creative and sup-
portive ground which is the central factor in the determination
of the Christian - the realization of his own worth and
identity and the shaping and directing of his life.
Finally, this biblical understanding of man as man-m-
community - the J in its brotherliness - stands in contrast
to two radically opposed anthropologies of modern western
thought - radical individualism and radical collectivism,
As Beach puts it:
In the individualism assumed -in much eighteenth- and nine-
teenth-century ethics, politics,' and economics, the 'ultimate'
self is a self-contained identity, who has, to be sure, social reo
lations of every kind, but for whose essence these associations
are accidental. In the Biblical world view, on the other hand,
the very 'being' of a man lies 'in between' and the T and
the plural others, human and transcendent, with whom he is
.in dialogue.
On the other hand, the corporate image of man is not the
collectivistic view underlying modern totalitarianism, 'Mass
man' of East or West has lost his uniqueness, his separate
identity in his passionate or resigned loyalty to a finite God
of a political or economic sort. Lacking any transcendent point
of detachment from the crowd, his identity is ·reduced to a
mechanical likeness to all the others in the sand heap, In the
Biblical view, by contrast, there is individuallry-c-not individu-
alism-in that man is called by One beyond the crowd, by a
Voice addressing him in his uniqueness, to whom he responds
in obedience. Herein is the significance of the Biblical pre-
occupation with names and naming. 'I have called you by
name,' says the Lord. In the physical, animal, and human
worlds, the richness of diverse kinds is preserved in the God·
given names of all creatures, The divine 'Thou' calls a man
into being with a name of his own and emancipates him from
the tyranny of the collective (Christian Community and Amei-
(an Society, pp. 20-21).
In biblical anthropology, then, man finds his true identity
as man-in-community in the reconciled and reconciling com-
munity, the church, the new humanity reconciled with God
by God and therefore reconciled with one another. This is the
primary affirmation and context within which both the na-
ture of the life of the church and its message and mission
must be understood.
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The Eclipse of Community
In American Protestantism
JAYMES P. MORGAN, JR.
As the preceding pages have so forcefully demonstrated, the
biblical vision of redemptive history is a vision of a people}
drawn from every tongue and tribe and kindred and nation,
called into being by the creative Word of God. To be in
Christ is to he in the fellowship of Christ's body, which is
the church. To be called into loving fellowship with God is to
be summoned into a community of love-a community of
mutual understanding and sympathy, of shared concerns and
celebration, of mutual admonition and mutual intercession-
a community above all of forgiveness. Life in Christ is life
together.
Yet, as a matter of fact, the average Protestant congre~
gabon in the United States experiences this "life together"
all too seldom. For the most part, people in the church touch
each others' lives only tangentially. One suspects that very
little intercession actually goes on in the life of the local
church, and then realizes that it is a matter for rejoicing if
there is any at all. Christian people do not really know one
another; why should they be motivated to pray for each other?
Genuine concerns and problems are jealously guarded in
secret-until it becomes painfully apparent that there is need
for professional therapy. Mutual admonition dies a'borning
in the conviction that "It's none of my business, after all,"
and suffers a demonic resurrection in backbiting and slander.
Celebration smacks of folk rock and psychedelic art, and to
tell the truth, there doesn't seem to be much to celebrate
Jaymes P. Morgan Jr., B.D. '60, is assistant professor of systematic
theology at Fuller Seminary. A graduate of Wheaton College with
the B.A. and M.A. degrees, Jim is a Ph.D. candidate of the joint
program of Columbia University and Union Seminary.
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anyway. Efforts to remedy the blight are likely to consist of
frantic programming, producing Christian social gatherings
with all of the intimacy of the average cocktail party. In all
candor, an extended acquaintance with what passes for fellow-
ship in many Protestant churches could lead the observer to
wonder whether there might not be some deliberate con-
spiracy to prevent precisely the kind of genuine personal
knowledge and confrontation which the biblical vision of
community demands.
How is the student of American church life to account
for this poverty in life-style, so obvious in white Protestant
congregations? What are the factors in the history of the
American churches which have conspired to frustrate the
promise of evangelical community?
A reflective examination of American church history sug-
gests a constellation of forces which, working in inter-relation,
have contributed to this frustration. The listing of factors here
is not meant to be exhaustive; other conditions could -be
mentioned in order to fill out the picture. But the following
appear to have played significant roles in the development of
the contemporary situation.
Most students of the eclipse of community and the growth
of individualism in American life wrestle with the question
of the role of the frontier in shaping the direction of that
life. Few have stated the case for its significance in as stimu-
lating a fashion as Sidney Mead, who writes:
Americans have never had time to spare.
What they did have during all their formative years was
space.
It is not too much to say that in America space has
played the part that time has played in the older cultures
of the world (The Liveiy Experiment, pp. 5-6).
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Mead spells out the implications of the spaciousness of the
American continent by suggesting that
the binding ties of habit, custom, and tradition were largely
broken, for their formative influence on the individual depends
finally upon his inability to escape the society of his peers.
The American could always believe, however much the actual
situation in which he found himself might contradict the belief,
that he could, if he wished, move on in space. He could ignore
the traditional boundaries of habit, class, custom, and law and
begin anew, unfettered by these ancient restraints (Ibid., p. 7).
A note of caution may well be inserted at this point. Few
of those who emigrated toward the frontier were free from
the influence and pressures of their peers, the frontier pro-
viding its own forms of group experience. as T. Scott Miya-
kawa has reminded us in his Protestants and Pioneers. The
role of the frontier in promoting individualism was not as
pervasive nor as direct as the more enthusiastic advocates of
the Frederick Jackson Turner thesis. have supposed. But the
fact remains that many of the pioneers were released from
their past by the experience of the vast reaches of American
space. and the resources of that expanse were integrally
related to the rise of the middle class. to which subject we
shall return.
A second factor in the constellation of forces underlying
the eclipse of community in American Protestantism is the
impact of modern revivalism. Modern revivalism begins in
the early decades of the nineteenth century. Winthrop Hud-
son locates the watershed with the coming of the Second
Great Awakening.
The new revivalism was markedly different from the re-
vivalism of the First Awakening under Jonathan Edwards when
the outpouring of God's spirit was regarded as a by-product of
the faithful preaching of God's Word. Christians 'waited' for
these earlier revivals, Calvin Colton remarked, 'as men are
wont to wait for showers of rain, without even imagining that
any duty was incumbent upon them as instruments.' In the
Second Awakening, however, a change began to be introduced.
More and , more preachers sought to provoke a revival by
utilizing 'means' that were calculated to cause the hearers to
make a decision and to make it right Heretofore the re-
vival had always been in a sense an end in itself; now it
became an adjunct to other ends, and discourses could be'
written on 'The Necessity of Religious Institutions' (Religion
in America, p. 136).
The divergence of modern revivalism from the older model
can be seen full blown in the figure of Charles Finney. Exactly
one hundred years after Jonathan Edwards had registered his
awe at "the surprising work of God" in Northampton, Fin-
ney could write that a revival "is not a miracle. or dependent
on a miracle in any sense. It is a purely philosophical result
of the right use of the constituted means .. You see why
you have not a revival. It is only because you don't want
one" (Lectures on Revivals} pp. 12. 32).
With this decisive shift in theological perspective and the
undeniable success of Finney and his "new measures" in
recruiting adherents for the churches, forces were set in
motion which would breed an ever-growing religious indi-
vidualism. In the succeeding decades of the last century,
"revivalism in one form or another became the accepted tech-
nique of practically all the voluntary churches, the instrument
for accomplishing the denominations' objective of evangelism
and missions" (Mead, The Lively Experiment, p. 122).
With the passing of the decades, the fatal implications of
Finney's understanding of revival were worked out with a
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vigor that undoubtedly exceeded his intentions. Individual
man with his religious competence and his decisions increas-
ingly occupied center stage, and steadily edged the note of
Gael's sovereign grace into the background, The important
consequence for our discussion is that the church as com-
munity would be a victim of the success of revivalism. The
church as community-the church as mother of the faithful
and guardian of the means of grace, into which one is called
by God's mercy and- by which one is nurtured and sustained
-steadily fades from view. and is replaced by the church as
a religious association of converted individuals who gather
together in pursuit of certain mutually accepted purposes.
Another force contributing to the waning of community
in the American churches and closely related to the factors
already mentioned is the decline of church discipline during
the latter half of the last century. By the end of the period,
there is not only a general cessation of the practice of disci-
pline, which a half century before had been integral to the
life of the churches. but clergymen are on occasion attempting
to demonstrate that discipline was an intruder in the house-
hold of faith. Detailed study of Presbyterian congregations
in the northern United States indicates that the decline in
discipline begins much earlier. a fact which takes on added
significance for the American churches in general because
of the strong theology of discipline in Presbyterianism. In the
metropolitan congregations of the eastern seaboard, all of
the indices of decline can be seen in the years 1860·1880. The
dating of the decline occurs a little later in the midwestern
churches, and a little later still in the far west. What is hap-
pening is that church discipline has become a casualty of the
increasing mobility of the American people and the growth
of population centers across the nation. The factor of compe-
tition between the denominations, always implicit in Ameri-
can pluralism, shows itself more and more with these develop-
ments. As the average man finds his religious options in-
creasing, the concept of "the church of his choice" takes on
new meaning. In the face of new denominations and multiply-
ing congregations. discipline of the offending member be-
comes difficult and costly. Many a pastor and congregation
simply abandon the effort, and one has the suspicion that
there is increasing reliance on revivalism to compensate for
the loss of those members who more and more simply fade
from view. By the turn of the century, church discipline is
virtually dead. For our study, the significance of this develop.
ment lies in the abdication of responsibility for mutual cor-
rection and nurture, the exercise of which is so necessary for
the health of any community worthy of the name.
The loss of community in American Protestantism is to
be seen in the context of the loss of the sense of community
in American life in general, as well as in relation to the
factors already mentioned. In his discussion of Cbristim
Community and American Society} Waldo Beach notes that
a common mood of [recent] studies of American life,
urbanized and industrialized, is a sense of loss, of bewilder-
ment, of moral confusion. In the stead of the positive terms
of eighteenth- and nineteenth-century language - progress,
growth, hope, character, vision - the semantics of twentieth-
century man is negative: crisis, dilemma, loss, predicament,
anxiety, dread, fear-these are the key title terms (P. 93).
(Continued on page 13.)
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'67; Harlen Alcorn, B.D. '65; Robert Ives, B.D. '62; Ralph Winter,
x '50; Calvin Schoonhoven, B.D. '58; and ex-officio members David
Hubbard, B.D. ':>2, Th.M. '54; James Morrison, B.D, '56; Robert
Munger; and Bernice Bush.
Out of its three meetings these conclusions have been reached:
-There is a definite need for continuing education that is
not being met by existing programs.
-It is-bur feeling that Fuller should undertake a program
of continuing education, botb for alumni and for others.
-Ail extra-mural program of continuing education can be
self-supporting.
-The most feasible type of continuing education seems to
be a credit course offered extra-murally for 3 units, on a.
quarter system. These credits would be applicable toward
whatever degree the Seminary would be currently offering,
dependent upon the qualifications of the student
The task force will move abead into these areas in the immediate
future:
-A presentation of Our findings to the joint faculties of the
Seminary asking for the appointment of faculty members
to work with the continuing education task force on pro-
posed curriculum and course outlines.
-A survey of the alumni presenting proposed course out-
lines and seeking some indication of interest as well as
other suggestions for course units.
-The development of a pilot proposal for an initial course
in continuing education to be offered in a designated part
of the country. This proposal is to be placed in the hands
of the Seminary administration with the recommendation
that it be put into operation.
Alumni Association News
EDWARD JOHN CARNELL MEMORIAL
By now all alumni have received the reproduction of the portrait of
Dr. Carnell. Comments from those who attended the unveiling of
the portrait are summed up by Frank Farrell, B.D. '51:
"The unveiling of the. excellent portrait of Dr, Carnell ,..----.
moving in its likeness - was in a certain sense like the reappear-
ing of an old friend and teacher whose person and wisdom bad
seemed prematurely withdrawn from us. But the negative aspect
was muted by the accompanying tributes, reminding us of how
much we had for which to thank God, who had equipped him
with splendid gifts and had sent him forth to enrich us all."
The portrait is now on view in the library.
The final pint of the Carnell memorial project is the publication
f Dr. Carnell's inaugural address, which is now being prepared for
the printer.
As alumni we have committed ourselves to an expression. of our
debt to Dr. Carnell. Each of the segments of this tribute has cost
more than projected. An additional $800 is needed ro complete the
.final phase. We have confidence that you. will respond to see this
project through.
FII//er President David A . .Hubbard, Alumni Assaaeuion President
lames Morrison, find Mrs. Edward [obn Carnell sa the fmveiling of
the portrait of Dr. Carnell,
DEAR FULLER ALUMNI:
The service On October 15 at Which the portrait of my husband was
unveiled was a memorable time for our family.
We were so pleased that you wished to remember him in this
way.
Thank you for sharing with us some of the special ways in which
he had a part in your lives.
Sincerely,
Mrs. Edward Carnell, Jean and John
CONTINUING EDUCATION
The alumni cabinet has appointed a task force on continuing educe-
tion for Fuller Seminary composed of Ray Anderson, B.D. '59 (chair-
man); Gary Demarest, B.D. '50; David Wallace, BD '51, Th.M. '53;
William Ebling, B.D; '59; Loy McGinnis, x '59; Richard Avery, B.D.
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THE ALUMNI FUND
As a parish minister (like marry of you), 1 feel this new year will
be an interesting one. We bave been working on budgets and pro-
jected income. We all know the forecasts of recession and cutbacks.
1t is easy to get so busy looking at the bill right before us and
not see the mountain in the distance. Our concern in theological
education is not fOJ; this year, but the leadership in the church a
generation from now.
Therefore, our support of the Seminary must reflect our cenfi-
dence we sball go over tht' mountain with well trained leaders guiding
the church tomorrow. To prove it, we give today in spite of the hill
of adversity that is in sight.
Giving to date has been good, but it must be better. Send your
check today for the alumni fund.
George V. Erickson, B.D. '61
Alumni Fund Chairman
THEOLOGY, NEWS AND NOTES EDITORIAL BOARD
Your alumni publication now functions under an editorial board
selected by the alumni cabinet. You will find the board listed on page
3.
Publication of TN&N was suspended for a few months tb allow
the board time to take a hard look at the publication, develop polio
cies, and schedule editorial emphases.
The next six issues will relate to the general theme established
in this issue and emphasize certain areas:
"The Church as Community: in Counseling"
"The Church as Community in the World Community"
"The Church as Community: in Evangelism"
"The Church as Community: in Christian Education"
'The World Community Of Churches"
'The Church as Community in Worship"
In later issues it is planned that Fuller faculty will handle the
book reviews on subjects in their fields.
It is the desire of all of us that the new format will spark more
interest and be of greater value to you. Your comments - both pro




GARY DEMAREST was ejected chairman
of the General Council of the Synod of
Southern California. He is also a member
of the California Board of Education Citi-
zens Committee.
RALPH GWINN has accepted the ap-
pointment of professor of philosophy and
religion and acting chairman of the divi-
sion of humanities at Tarkio College in
Missouri.
1951
DEAN BLACKWELDER has returned to
Brazil following his furlough.
CHARLES CORWIN is home on furlough
and teaching at Westmont College.
ROBERT DUHS, pastor of the First
Presbyterian Church, Biloxi, Mississippi,
is chairman of the executive committee
for the Gulf Coast Crusade for Christ, in
cooperation with the Billy Graham Evan-
gelistic Association.
FRANK FARRELL assumed the duties of
associate editor of JVodd Vision maga·
zine in September.
1952
W1LLIAM AINLEY is now pastoring the
Granger Presbyterian Church in Washing-
ton.
HUBERT BROM is senior minister of
Beulah U nit e d Presbyterian Church,
Pittsburgh, Pennsylvania. He had been
pastor of the Saint Andrew United Pres-
byterian Church of Iowa City.
1953
LENOX PALIN has accepted the past-
orate of the San Gabriel Union Church.
He was formerly at the First Baptist
Church in San Pedro.
1954
MONRAD BERGESEN is now serving the
West Side United Presbyterian Church
in Seattle.
RICHARD CARR has been decorated
with the Meritorious Service Medal at
Wheeler AFB, Hawaii.
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ROBERT SKIVINGTON is on furlough
from the Philippines, studying in the
School of World Mission.
1955
JAMES BURROUGHS(M.R.E.) is on
furlough and plans to return to France,
this time to work with Torchbearers.
WARNER HUTCHINSON has been
named executive secretary of the Ameri-
can Bible Society's Overseas Distribution
Department. He has been ABS secretary
for Asia since 1968, having joined the
Society in 1966 as eastern regional execu-
ti ve secretary.
SPENCER SUTHERLAND (B.D. '55,
M.R.E. '69) is now back in Vietnam
after a year of furlough and study at
Fuller.
C. PETERWAGNER's (B.D. '55, M.A.
'68) "Latin American Evangelicals: the
Threat Within," appeared in the Novem-
ber issue of World Vision magazine.
Peter will be visiting professor in the
School of World Mission in the winter
quarter.
1956
IRV HOFFMAN is on furlough from
France, where he is associated with North
Africa Mission.
1957
ROBERTBAIRDvisited campus in July.
He was visiting professor at UCSB during
the summer.
JACK BURKE received the Ph.D. de-
gree from UCLA and is now director of
the International Student Services Office
at the University of Houston. He is
chairman of the community section of
the National Association foe Foreign Stu.
dent Affairs.
GLENN JOHNSON is new assistant
chaplain at Swedish-American Hospital
in Rockford, 1lI. He Jeft the post of
chaplain with the Arabian American Oil
Company in Saudi Arabia.
HASKELL STONE visited campus in
July. He is now a private manpower
consultant for training within the pov.
erty areas.
1958
BART BUELL is now back in Japan
with Overseas Missionary Fellowship
after spending his furlough in Scotland
and the States.
We are happy to announce the mar-
riage of FREDERICWILLIAMBUSH (B.D.
'58 Th.M. '60), assistant professor of
Old Testament, to Miss Bernice Spencer,
assistant director of public affair! at Ful-
ler, on December 13. The marriage servo
ice was conducted by GARY DEMARE5r
(B.D. '50) with Fred's three children
participating. Fred and Bernice will be
continuing their respective responsibilities
at the Seminary.
ALVIN JEPSON has been named direc-
tor of development at Columbia Semi-
nary.
RANDY KLASSEN'S article, "What Does
God See in the Church," appeared in !be
November issue of His magazine.
PAUL (B.D. '58) and ELIZABETH
(M.R.E. '62) LARSENhad their second
daughter in July.
1961
LADELLBONES (M.R.E.) has returned
to Colombia after her furlough in !be
States.
1959
OSBORNE BUCHANAN is pastor of the
Clementon Community Church in New
Jersey and is also serving as the executive
director of the Evangelical Missions in-
formation Service.
1960
DANIEL BAUMANN is un sabbatical
Jeave from Bethel Seminary, studying at
USC and UCLA. His recent article, "Be-
coming as Little Children," appeared in
the December issue of Christian ufe.
DOUGLASBEYER is the new pastor of
the Westside Baptist Church, Topeka,
Kansas.
THOMASERICKSONis the new pastor
of the Whitworth Community Presbyteri-
an Church, on the college Cl\lIlPUSin Sp0-
kane, Wash. JAYMES MORGAN (B.D
'60) preached the installation service.
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JOHN MILLER and Linda Earl were
married in August.
/962
CHRIS SMITH and Barbara are the
proud parents of a new daughter, Valerie.
PETER YUEN is working with the
Discipleship Training Center in Singa-
pore.
/963
DAVID BENTLEY is now on furlough.
He has been in Jordan for the past 4
years with the Conservative Baptist For-
eign Missionary Society.
WILLiAM BOYD received the M.A. in
education from Andrews University, Mi-
chigan, in June.
LAWRENCE CAM WAY and Renate have
a new baby, Stephan Charles, boro Aug·
ust 15.
j
MICHAELCASSIDYand Carol Bam were
married in Capetown, South Africa, in
December. Michael was in the States in
November.
ERICScHILLERis at the University of
Iowa pursuing a Ph.D. in hydraulic engi-
neering. The Schiller's are the parents of
their second child, Daniel Eric.
/964
ROBERTBASON(B.D. '64, Th.M.'68)
has returned from a survey trip through
Africa. He met with DICK PEACE (B.D -.
'64), CHRIS SMITH (B.D. '62) and
MICHAELCASSIDY(B.D. '62). In Ethi-
opia Bob saw ROGER ERICKSON (B.D.
'66) and AL STRONG (B.D. '50). Bob
bas joined the public relations staff of
Westmont College.
WARDGASQUE(B.D. '64, Th.M. '65)
received the Ph. D. from Manchester Uni-
versity. He is now on the staff of Regent
College, Vancouver, and recently visited
Fuller's campus. Ward's article; "The
Historical Value of the Book of Acts,"
appeared in the June issue of The Evan-
gelical Quarterly.
CARL TAYLOR is now serving as pastor
of the Elim Covenant Church in Moline,
Illinois. The Taylors also have a new son,
Eric.
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DONALD TINDER became assistant
editor of Ch,.iJtianity Today on July Lst.
He was awarded the Ph.D. by Yale Uni-
versity.
1965
JOSEPH CALMESis a Manpower Spe-
cialist with the Tri-County Mexican
American Unity Council, Inc. in Salinas.
JOHN DRUMMOND (x '65) was or-
dained by the UPUSA and has accepted
the position of assistant in the First Pres-
byterian Church of St. Cloud, Minn.
MICHAEL HALLEEN is the new chap-
lain at North Park College. Previously he
served as pastor of the Evangelical Cove-
nant Church in Elgin, Illinois.
1966
WAYNE ANDERSON has been appoint-
ed minister to students at Park Street
Church, Boston. He was previously in-
terim pastor of Ruggles Street Baptist
Church, Boston.
/967
RICHARD AVERY was ordained into the
ministry of the Un i ted Presbyterian
Church in the U.S.A. in June. He is now
serving as assistant minister of the First
Presbyterian Church of Burbank.
DAVID BRAND and Marilyn have a
second child, Sara. Dave is assistant to
the pastor of John Knox Presbyterian
Church in Seattle.
EDWARD DAYTON's article, "Facts, Fi-
gures and the Call of God," appeared in
the November issue of World V ilion
magazine.
KEITH JACKSONwas ordained by the
Presbytery of San Jose at Union Presby-
terian Church, Los Altos.
DON MATHIESONwas ordained by the
UPUSA in June. Don was married to
Beverly Marcom in July. They live in
Glendale, where Don is associated with
the Glendale YMCA.
DON WRIGHT is under appointment as
a missionary to Japan under the Baptist
General Conference.
/968
ROBERT DOOLING was ordained at the
First Presbyterian Church in Sherman
Oaks. where he serves as associate pastor.
The Doolings recently adopted a baby.
ANNE FROHLICH(M.R.E.) has joined
the editorial staff of Pioneer Girls, Whea-
ton, Illinois.
DONALDMADDOX(x'68) was ordain-
ed into the ministry of the United Pres-
byterian Church in the U.S.A., and is
now serving as assistant minister at the
Cranbury Presbyterian Church, New Jer-
sey. He received his B.D. from Princeton
in June.
TERRY WINTER (D.Th.P.) has left
his position of ministry at Granville
Chapel in Vancouver, B.C., to engage in
full-time evangelism.
1969
DAN ANDERSis pastoring the Central
Church of Christ in Houston, Texas.
RON BAKER (x'69) visited campus
in June. He is a B.D. candidate at Calvin
Theological Seminary, Grand Rapids,
Michigan.
RON CRANDALL(D.Th.P.) was mar-
ried to Bonnie Lee Dixon on September
6 in Marlette, Michigan. Ron is associate
minister, West Anaheim United Metho-
dist Church.
PETER HINTZOGLOU (D.Th.P.) is
now assistant minister of the SilverIake
Presbyterian Church in Los Angeles.
ROBERT HUBBARD and Pam Iverson
were married in June. Bob is serving as
youth minister at Covina Evangelical Free
Church and also working at the Gospel
Broadcasting Association.
LINDA LEATHAM(M.R.E.) and ROB-
ERT BRYANT (x'69) were married in
October in EI Paso, Texas.
LOWELL LINDEN is the new youth
minister of the First Presbyterian Church
in Anaheim.
FRED NIEGOCKI is now serving as as-
sistant pastor of the Calvary Baptist
Church in Lompoc, where WALLACE
TURNER (B.D. '51) is pastor.
DAVID ScOTCHMER was ordained by
the UPUSA and has been commissioned
to work under the direction of the Na-
tional Presbyterian Church of Guatemala.
RANDALLSHELLEY (x'69) was mar-
ried to Kathleen Swift in September.
JEFF SILLIMANwas ordained and in-
stalled as pastor of the Presbyterian
Church of Richfield, Utah, in November.
GARY SMITH has been called as asso-
ciate pastor of the Peninsula Baptist
Church of Torrance, where WAYNE
FRASE (B.D. '55) is pastor.
ROBERTSTEWARThas been named as-
sociate minister of the Redeemer Baptist




These churches or organizations have contacted the Seminary
for assistance in filling a vacancy. If you are interested in any
of these positions or other possibilities, please contact Bernice
Bush, Fuller Theological Seminary.
ADMINISTRATOR. American Board of Missions to the Jews,
New York.
ASSISTANT DIRECTOR. American Indian Liberation Crusade,
Los Angeles. Prefer couple with no children. Ministry in-
cludes missions and radio.
ASSISTANTPASTOR.Brighton Community Church, Rochester,
N.Y. Independent. Emphasis on e.E. Attendance 900.
PASTOR.Calvary Baptist Church, Dinuba, Calif. B.G.e. Pas-
tor is only staff. Membership 175; attendance 150.
PASTOR. Calvary Presbyterian Church, Charlotte, N.e. Inde-
pendent.
MINISTER OF VISITATION-EDUCATION.Christ Church of Oak
Brook, Ill. Independent. Executive suburban area. Member-
ship 500. Have minister and associate.
PASTOR.Community Church of Monterey Peninsula, Carmel,
Calif. Independent.
YOUTH DIRECTOR.East Glenville Community Church, Scotia,
N.Y. e.e.e.e. Responsibilities include youth; preaching and
visitation on occasion.
MINISTER OF YOUTH. First Baptist Church, La Jolla, Calif.
A.B.e.
DIRECTOROF CHRISTIANEDUCATION.First Baptist Church,
Ontario, Calif. AB.e.
PASTOR.First Baptist Church, San Pedro, Calif.
MINISTER OF CHRISTIANEDUCATION.First Baptist Church,
Sioux Falls, S.D. A.B.e. Baptist college in area.
MINISTEROF CHRISTIANEDUCATION.First Christian Church,
Phoenix, Ariz. Two others on ministerial staff. Responsibili-
ties include e.E. and youth. Membership 1200; attendance
600.
ASSOCIATE MINISTER. First Christian Church, Santa Monica,
Calif. Shared pastoral responsibilities; main emphasis youth
and CE, Membership 300; attendance 175. Pastor is only
other staff.
PASTOR. First Congregational Church, Eureka, Calif. Old
established church in rural area. Membership 200.
DIRECTOR OF CHRISTIAN EDUCATION. First Covenant Church,
Tacoma, Wash.
DIRECTOR OF CHRISTIAN EDUCATION. First Presbyterian
Church, El Centro, Calif. U.P.U.S.A. Membership 500.
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MINISTEROF EDUCATION.First Presbyterian Church, San Luis
Obispo, Calif. U.P.U.S.A
DIRECTOR OF CHRISTIAN EDUCATION. First Presbyterian
Church, Sioux City, Iowa. U.P.U.S.A. Have pastor and di-
rector of evangelism. Membership 1450; attendance 450.
Responsibilities include e.E. and youth.
PARISHWORKER. First Reformed Church, Cincinnati, Ohio.
R.e.A. Inner-city parish in black community. Membership
100; enrollment of 4500 youth & adults in scheduled activi-
ties throughout year. Responsibilities are primarily e.E.
PROFESSOR.George Allan Theological Seminary, Cochabamba,
Bolivia. Teaching on Th.B. level in residence and/or exten-
sion. Andes Evangelical Mission.
PASTOR.Granada Hills Baptist Church, Granada Hills, Calif.
A.B.e. Membership 130; attendance 85. Church operates
elementary day school of 165 pupils; have principal and
teachers. Have part-time minister of youth.
PASTOR.Hinckley and Friesland United Presbyterian Churches,
Minnesota. U.P.U.S.A. Two churches are 5 miles apart. At-
tendance of 125 and 25.
PASTOR. Julian Community Baptist Church, Julian, Calif.
A.B.e.
PASTOR. Knox Presbyterian Church, Minneapolis, Minn.
U.P.U.S.A
PASTOR. Mammoth Community Church, Mammoth Lakes,
Calif. Independent. Membership 25. Small resort area. Only
Protestant church.
PASTOR.Parkway Baptist Church, Tempe, Ariz. e.B.A
STAFFMEMBERS.Pioneer Ranch Camps, IVCF, Saskatchewan
and Alberta.
PASTOR.Planada Community Church, Planada, Calif. Inde-
pendent. One-man staff.
YOUTH AND CHRISTIAN EDUCATIONDIRECTOR. Southern
View Chapel, Springfield, Ill. Bible Church. Membership 200.
YOUTH LEADERS1 MARRIAGE COUNSELOR. Three positions
with Caribbean Evangelistic and Missionary Association,
Barbados, W.I.
ASSOCIATEMINISTER. True Light Presbyterian Church, Los
Angeles, Calif. U.P.U.S.A. Bi-lingual-English and conversa-
tional Cantonese. Possibly replace senior minister, retiring in
June.
MINISTEROF YOUTH. Bethany Bible Church, Phoenix, Ariz.
Membership 1200. Four-man staff.
MINISTER. The Congregational Church, Wasco, Calif. Inde-
pendent. Membership 220. Minister is only staff. •
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In searching for a common principle of explanation under-
lying "the anatomy of American melancholy", Beach indi-
catesthat the loss of community recurs as a shared theme
among the various studies. And behind the failure of com-
munity,sociologists point to the city, the machine, the bureau-
cracy.(Pp. 94, 103.) Surely the conditions of an "industrial-
ized,urbanized, technological society" have played a large and
tragic role in robbing modern man of his communal experi-
ences,and the church has been caught in the drift, accommo-
dating and conforming where she might have resisted or com-
pensated, often without the theological equipment to under-
stand what was happening.
Other elements contributing to the eclipse of community
couldno doubt be commented upon, such as the development
of the denomination and denominational machinery in Ameri-
can church life, with its orientation toward purposive associ-
ation rather than religious community. The rapid growth of
those denominations which were able to capitalize on the
conditionsof the frontier, because of their stress on lay leader-
ship and/or congregational autonomy, with their antipathy to-
ward creeds and their emphasis on the right of private inter-
pretation of the Bible, would also playa role in diluting the
senseof community in American church life.
A great deal of the foregoing can be summed up by saying
that the loss of community in American Protestantism is due
above all to the "middle-classing" of the American churches,
a development which has been proceeding apace for a century
and more. The generally hysterical reaction of white American
Protestantism to the labor unrest and strikes of the 1870s to
1890s is a graphic index of how far removed the churches
already were from the realities of life among the urban poor.
Congregations were already deserting the city in pursuit of a
constituency emigrating to suburbia. The growth of religious
individualism and the eclipse of community parallels the identi-
fication of white Protestant churches with the mood and value
structure of the middle class.
Shaped and molded by the social and economic forces that
underwrote the growth of the middle class in the United
States, the religion of bourgeois man is, as H. Richard Niebuhr
outlines,
intensely personal in character. The problem of personal
salvation is far more urgent than is the problem of
social redemption.
The corollary of the emphasis on self-hood is the activist
attitude toward life which prevails in the middle class. The
very existence of the class depends on the technical manipu-
lation of things and the management of persons. . Business
is the very essence of existence and industry the method of
all attainment. This practical rationalism characterizes not
only the middle-class conduct of economic enterprise but also
its conceptions of ethics, politics, and religion. The values of
religion are regarded less as a divine, free gift than as the
end of striving; the method of religion is held to be the method
of constant activity; the conception of God is the conception
of dynamic will; the content of the faith is a task rather than
a promise., (The Social Sources of Denominationalism) pp.
82-83) .
The ideas of sin and righteousness which flow from this per-
spective are largely conceptions of discrete actions of discrete
individuals, with little appreciation for the realities of social
sin and righteousness. "The religious ethics of the middle
class is marked throughout by this characteristic of individual-
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ism. The good which is to be sought in ethical life as in
religion is the moral welfare of the individual" (Ibid., p. 87).
Although rich in self-discipline and an emphasis on personal
responsibility, this morality, Niebuhr goes on to observe,
is incapable of developing a hopeful passion for social
justice. Its martyrs die for liberty not for fraternity and
equality; its saints are patrons of individual enterprise in re-
ligion, politics, and economics, not the great benefactors of
mankind or the heralds of brotherhood nu«, pp. 87-88).
The community and fellowship of which the New Testament
speaks cannot survive in the climate we have described, and
have not survived in white, middle-class, Protestant America.
The rediscovery of the biblical concept of koinonia and the
search for spiritual community in our day reflect a growing
awareness of the poverty whose roots we have tried to describe.
Confronted by the clamor of the dispossessed and their search-
ing critique of middle-class morality, coming to terms with the
weaknesses as welI as the strengths of modern revivalism,
recognizing the necessity of recovering church discipline, Am-
erican Protestantism may. yet see the ending of a long and
tragic eclipse of community.
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Implications of Community for the Individual
Is there a place for individuality if the church is the commu-
nity of Christ? For those who would equate the corporate
church with the church in community, the answer is - not
necessarily! The church as a corporate entity is much more
efficient when individuality is merged into loyalty and par-
ticularly gives way to uniformity. The corporate structure de-
mands that the community act in unison, but the kind of sub-
mission which produces perfect unison does not always pro-
duce true community, a fact most choir directors will readily
support!
But if we allow for a distinction between the corporate
church and the church in community, it does not necessarily
follow that the individual is no longer a significant category
of being. For community is not formed by the extinction of
the individual in the process of creating unity, but rather by
the expression of the individual who creates community
through the response of saving faith and sustains community
by the exercise of responsible commitment to the total body.
This principle is well illustrated by' viewing marriage as com-
munity . .The marriage vow is a highly individualistic act of
relinquishment which creates a new type of relationship in
which each partner in the relationship participates as a Func-
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tioning individual. In fact, the loss of individuality (person-
hood) On the part of either partner destroys the true com-
munity in the marriage and produces an unhealthy, distorted
relationship.
In the early enthusiasm of the primitive church as recorded
in the second and fourth chapters of the Acts, the Christian
community came together in a unique demonstration of com-
munal life, which, by the way, I am convinced failed not be-
cause it was ill-conceived but because it was immaturely de-
veloped. When Luke writes of this Christian community he
says, "Now the company of those who believed were of one
heart and soul, and no one said that any of the things which
he possessed was his own, but they had everything in com-
mon" (Acts 4:32).
It should be fairly obvious that the common life was ere-
ated by individuals who relinquished the prerogative of pri-
vate rights and private subsistence through their own voli-
tion. In no way was this a relinquishment of individuality
but rather a perfecting of individuality through the conse-
crating act of love and devotion expressed in practical and
tangible forms. Nor is there any suggestion that this relin-
quishment was a one-time forfeiture of individual right to
property, but it is certainly implied that every day they each
had to say, "None of the things we possess are our own ex-
clusively!" In other words, community is always in the process
of being created by the consecration of individuality to the
good of others.
Out of this example of community the first implication of
the church as community for the individual emerges. No one
who claims a representative portion of the grace of Christ can
maintain exclusivity with regard to his individual existence.
At this point, exclusivity is an aberrant form of individuality.
For once the individual acts to relinquish exclusivity in order
to create a new relationship, his individuality can only find
true fulfillment through the consecration of himself to the
highest good of that relationship This is completely under-
stood within the community of marriage, where the right to
exclusivity of individual rights is quickly interpreted by the
other partner as a threat to the integrity of the marriage rela-
tionship.
The individual is free to consider his responsibility to the
body of Quist, and in the consideration move devotionally
into some concrete expression of community existence, or he
can opt out of community and retain his exclusivity. But he
is not free to lay claim to the body of Christ without taking
seriously the community of Christ. In other words, the Chris-
tian cannot have exclusivity and community both. And if the
basicpremise is accepted, that the church as the body of Christ
is intrinsically the community of Christ, the authenticity of a
Christian experience as a purely private and exclusive right is
open to question!
The fact that the church has not honestly faced this im-
plication is evidenced not so much by the movement of secu-
lar agencies into the field of benevolence as by the presence
in the church itself of so many individuals who are sitting
on their rights to exclusivity! By implication then the church
as community challenges the popular concept that the highest
act of individualism is private ownership, whereas, in fact,
the highest act of individuality is the relinquishment of that
prerogative for the welfare and edification of the other. There
is no other conclusion allowable if we consider the life and
person of Jesus Christ as the model of a new humanity. What
does this mean? It means at least that the human needs of
others who are in the community of Christ are embraced in
that initial movement of faith wherein we receive the grace
.of Christ himself. And that to be "in Christ" is to be ac-
countable to our brother for our stewardship of the necessities
of life.
But if there is a stewardship of "necessities", how much
more is there intrinsic to community a stewardship of grace!
And here comes to light a second implication of the church
as community for the individual. The community of Christ is
God's ordained means for the grace of realized forgiveness.
It was to the community of Christ in Ephesus that Paul wrote,
"Be kind to one another, tenderhearted, forgiving one aneth-
er, as God in Christ forgave you" (Eph. 4:32). Certainly Paul
must have in mind the words of Jesus who met with his disci-
ples on the day of the resurrection itself and said, "Receive
the Holy Spirit . if you forgive the sins of any, they are
forgiven; if you retain the sins of any, they are retained"
(John 20:23).
The implication is clear. While the individual can intel-
lectually believe and with his heart grasp the truth that God
has forgiven him in Christ, he will not experience this for-
giveness until it is mediated to him by the body of Christ. It
is not that any person, or even the church as a corporate body.
has the power to forgive sins. This is not only God's preroga-
tive but it is also his will as revealed through Christ. The in-
dividual, then, who understands the gospel and trusts himself
to Jesus Christ as Savior must come to the community of
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Christ to have that forgiveness, that grace authenticated in a
fellowship that confirms the spiritual reality through personal
commitment.
It is not unusual to find Christians within the church who
have received intellectual assurance of forgiveness and yet
who are unable to forgive themselves. The church which pro-
claims a message of forgiveness without providing a commu-
nity where forgiveness can be experienced not only isolates
the individual with an "untouched grace", but:...drives out of
the church those who leave the doctrine of forgiveness to
seek the fellowship of forgiveness where they can find it.
It was Dietrich Bonhoeffer in Life To getber who first
dared to say it:
It may be that Christians, notwithstanding corporate worship,
common prayer, and all their fellowship in service, may still
be left to their loneliness. The final break-through to fellow-
ship does not occur because, though they have fellowship with
one another as believers and as devout people, they do not have
fellowship as the undevout, as sinners . our brother breaks
the circle of self-deception. A man who confesses his sins in
the presence of a brother knows that he is no longer alone with
himself; he experiences the presence of God in the reality of
the other person.
Because sin is a loss of reality through self-centered action,
forgiveness will never be real until restoration comes in terms
of relationship with God, and the community of Christ medi-
ates the truth of that restoration through its acceptance of the
individual. Only the community of Christ can authenticate the
forgiveness of sins for the individual. In this sense, we enter
community with Christ when we can honestly meet each
other in the reality of our spiritual needs and then trust our-
selves to each other as to Christ himself.
Herein lies the crux of the church as community. As indi-
viduals we each desire to draw closer to Christ. And ordinari-
ly this is the greatest frustration for the individual. He is told
to read his Bible and pray daily. These private "devotions"
are said to bring one into communion with Christ. We are
warned that if we do not have a consistent devotional life in
private, we will be unequipped and unprepared to live with
others and, of course, avoid the world which strangely enough
Christ seemed to have such an affinity for! The result of this
emphasis has been to create a generation of neurotic Christians
who find a private Christ no comfort to their anxieties and
personal devotions to be totally impersonal. So then Christ is
shaped into a thousand images that flicker on the walls of
the private stanctuaries of the individual left to himself.
Here again, the implication of the church as community
has a distinct bearing upon one's relationship with Christ. In
no place in the New Testament is there support for the
premise that one meets Christ more totally alone in the closet.
Jesus did say, "When you pray, go into your room and shut
the door and pray to your Father who is in secret" (Matthew
6:6). But at no point did Christ suggest that he would meet
with us in secret; instead, "Where two or three are gathered
in my name, there am 1 in the midst of them" (Matthew
18 :20).
It is certainly indisputable that our relationship with God
as Father is uniquely individual and to a degree mystical.
There is much value and even need for private meditation,
private prayer, and private meditation upon God's Word. But
the very phrase "private devotions" is a contradiction in
terms! The devotional life of Jesus was not his time spent
(Continued on page 19)
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Implications of Community
for the Church in Society
THOMAS F. JOHNSON
The church is involved in the life of the world because the
church is what the world is meant to be and what it will
be when Christ the King returns. The church is the people
of the kingdom of God ~ men, women and children in
whose lives God reigns. This is what the world is meant to
be, God's creation responsive to its Creator. This is what it
was before the Fall and what it will be, when "the kingdom
of the world has become the kingdom of our Lord and of his
Christ" (Rev. 11:15).
That is why the church is involved in human society. She
has been given the task of being the servant of the kingdom,
ambassador of Christ the King, with the mission of making
the world like itself, a divine-human society, obedient to the
God-Man himself. The church is to "make disciples of all
nations .. teaching them to observe all that I have com-
manded you" (Matt. 28:19). The disciples are to go out in
the name and authority of the risen Jesus and reproduce them-
selves, as it were. They are-to turn the world, the nations, so-
ciety, the human community, whatever term one desires to
use for men outside the church, into followers of Jesus Christ,
obedient to his commandments in every aspect of their exist-
ence.
Thus, the church as community has only one implication
for the life of the church in society, though from that one
many corollaries are to be inferred. That one implication is
the task of discipling, the mission of bringing the world
into obedience to Jesus Christ. In terms of the Rev. Samuel
Wolcott's hymn:
Christ for the world we sing;
The world to Christ we bring.
One final piece of prolegomena needs clarification: it is
God who will accomplish all. Whatever success the church
has in following its calling, it is God to whom all praise and
glory belong:. Furthermore, besides the fact of his continuing
grace, apart from which the church is no different than the
world, God himself will bring history to its culmination. He
will intervene decisively and "supernaturally" in his creation.
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He alone, ultimately, will make disciples of all nations, in
"new heavens and a new earth, wherein dwelleth righteous-
ness (II Pet. 3: 13 ). That is the eschatological proviso that
is written into our marching orders. The church is to be
militant, and joyously so, for the decisive battle has already
been fought and won by Christ the King. But we must also
remember that V-Day is his as well. He will bring the king-
dom to earth, fulfilling himself the mission of his body, and
answering its ancient prayer, "Thy kingdom come, thy will
be done on earth as it is in heaven."
So then, when we speak of the mission of the church, or
the role of the church in society, we are talking about the
same thing: the task of discipling the nations. In light of
this fact, there is no room for a divorce between missions, or
evangelism, and the various forms of social concern. One
without the other is meaningless, unbiblical and disobedient
to the great commission of discipleship. Jesus did not bifur-
cate man into soul and body. He neglected neither forgiveness
nor healing. He related to the individuals he met as whole
persons. He knew that spiritual and psycho-physical existence
were not separable, even in theory.
The church sins against her Lord when she disobeys his
commission by seeking to bring the reign of God only to
man's psycho-physical aspect. Neglecting the proclamation of
the good news of God's forgiving love in Jesus Christ and
concentrating solely on bringing the kingdom to a man's body
and mind, via programs of social action and mental health,
treats something less than the whole man and ministers some-
thing less than the whole Christ. This has been the error, tra-
ditionally, of a theology based upon God's immanence. Jesus
not only healed the paralytic but the first thing he said to
him was, "My son, your sins are forgiven" (Mark 2:5).
The church also sins against. her Lord in disobedience of
his commission to make disciples when she seeks to bring the
kingdom to man in his spiritual aspect alone. "Saving souls"
was never Jesus' way. He saved persons. Even the most cursory
reading of the gospels cannot fail to point up Jesus' concern
for men's bodies and minds, as well as their spirits. He
healed. In him men are reconciled to God, and in his com-
munity, his body, the church, men are reconciled to each other.
There they find that God cares about them as they are.
He cares about them as families, as on both sides of the
generation gap, as poor and wealthy, as unemployed, retired,
or overworked, as Negro, white, Puerto Rican, or Mexican-
American (and all that it means to be anyone of these in the
crisis of these days), He cares, through his church, about peo-
ple as they live in cities or on farms, as frustrated New Left
and fearful Old Right, as napalmed and napalmer, as Arab
and Israeli,
.Discipleship does not close its eyes to men in need, as
they are, but rather seeks to be the instrument of God's sav-
ing reign to the whole man. "Soul saving" is disobedience to
Jesus Christ and has ever been the error of docetic Christiani-
ty. In Christ, faith and life, evangelism and social action, can-
not be separated, Remember the words of John:
This is how we know what love is: Christ gave his life for us.
We too then ought to give our lives for our brothers! If a
man is rich and sees his brother in need, yet closes his heart
against his brother, how can he claim he has love for God in
'his heart? My children! Our love should not just be words
and talk; it must be true love, which shows itself in action
(I John 3'16-18 TEV).
The question now arises, how does true love, in obedi-
ence to the great commandment and the great commission,
show itself in action in our time? How does the church serve
the kingdom of God today? How does making disciples of
the nations look in practice? These are all the same question.
We must descend from the level of the general to the plane
of the specific. How do we become, concretely, instruments of
God's loving reign here and now?
The ways of involvement are myriad. The church, as God's
redeemed and redeeming community, is implicated in the life
of the world, in society, at every level. Therefore, no individ-
ual's account of how the church shows love today will be ex-
haustive. The following discussion, then, is only partial and
suggestive,
I. THE CHURCHANDTHE FAMILY,The church is the instru-
ment of God's loving rule with regard to the family. The
disintegration of this primary social unit in contemporary
American society is of deep concern. The rising divorce rate,
as an index of growing sexual and parental irresponsibility,
and the generation gap are special problems that call for the
application of God's kingdom.
But here, as in all the other areas of social action that we
will mention, the church has no special expertise in the im-
plementation of specific programs. That is why God's people
commit themselves cautiously to proposed means for achieving
kingdom ends. But we do commit ourselves, knowing that
merely to enunciate certain guiding principles of how men
ought to act is really not to be involved in the world as Jesus
was. Though the safety of pontification is appealing, we would
rather, with Luther, "sin boldly, but believe even more bold-
ly in the grace of God," Forgiveness gives us that kind of
responsible freedom.
With regard to the family, the church provides adequate
pre-marital counseling. She seeks to prevent family problems
before there is a family. Sex is disrussed freely and openly in
a Christian context with high school and college students.
Trained personnel, either from within the congregation or
friends from outside (e.g., from local colleges or community
agencies) teach potential parents what family living involves,
The effort to prepare for life together is made conscientiously.
It avails little to decry the divorce rate if we have done noth-
ing to stern the tide in our own communities.
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Further, the church can serve the interests of God's loving
reign by being a bridge over the generation gap. She can be a
mediator between youth and the "over-30s". Providing to her
own members and to the community an opportunity and a
forum for understanding each other is no small task. No
solution to the bad side of this division (and there is a good
side) will be found until we begin to listen to each other .
Lowering the voting age may be an excellent way to bring
alienated youth into the system. Making the political
processes more responsive to their concerns may help, But it
may not. We have taken the horror that was 1968 all too well
in our stride. Young people will not forget so easily the assassi-
nation of Martin Luther King in Memphis, the assassination
of Robert Kennedy in Los Angeles, and the attempted as-
sassination of themselves and their hopes in Chicago. Does
the system, the establishment, the centers of political, social
and economic power in this country offer them any hope of a
better America, of an end to the Vietnam War, of a signifi-
cant attack on racism and poverty? The past year said, "No,"
If the church says, "Yes", and then shows it in action, instead
of being the high priest of status q"0, she will bring God's
reign to the generation gap.
II. THE CHURCH AND MINORITIES. Another major area
of concern for God's people, another aspect of the world that
they seek to bring into obedience to the Lord Jesus Christ is
that whole range of suffering associated with race, urban liv-
ing, unemployment, poverty and discrimination in housing,
schools and jobs. What would God's love have us do in the
face of these afflictions? How can we be instruments of God's
rule here?
Frustrating as the experience has been, the church has no
choice but to continue to put her own house in order and to
be God's prophet against these injustices which our society
continues to inflict on minorities. His prophets in all ages
have never been measured by the results they achieve but by
their faithfulness to their calling. We must continue to be as
specific and relentless against social evil as were Amos, Isaiah
and Jeremiah.
With Father Theodore Hesburgh of Notre Dame and of
the u.s. Civil Rights Commission we deplore further delays
in school desegregation. Fifteen years is broad enough an
interpretation of "all deliberate speed." We further refuse to
let the Black Manifesto be used as an excuse, a smoke-screen,
for further inaction on our part as churches. We also realize
that for white Christians the "action" is not in the ghettoes
but in the suburbs where we live. We must use the power
God has given us to turn the majority to justice in the service
of God by the alleviation of suffering. We confess that we,
as white Christians, do not know best how to minister to the
black community, but that our black brothers do. We lead
our congregations to understand that they, for a while, may
have to suffer discomfort, insecurity and financial risk so that
others who have so suffered, and beyond, can gain their true
freedom and rightful equality. We do this in a nnmber of
ways-by preaching, teaching, counseling, giving, taking a
stand before local school boards and city councils as Christians
in behalf of specific reforms, by working for the election of
responsive civic leaders, and by a host of other practical, grass-
roots actions.
III. THE CHURCHANDWAR, What does it mean to "make
disciples of all nations" in the light (or darkness) of war?
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When Christ comes again as King, the nations
shall beat their swords into plowshares,
and their spears into pruning hooks;
nation shall not lift up sword against nation,
neither shall they learn war anymore (Isa.2:4).
What does that mean for us as instrwnents of his kingdom
now? The next world war will be nuclear, from which no
significant humanity can survive. All wars, even Vietnam and
the Middle East, have the potential for extension and escala-
tion into such a global conflict. How is the church to serve
God's loving rule in a world and nation that lives, economi-
cally, by war?
The church opposes war as disobedience to God's will.
That is her witness to the kingdom of light in the kingdom
of darkness. But she also recognizes that God is concerned
about justice and suffering in this age. War will not cease
until God himself ends it at the consummation of history.
Until then, there will be wars, all in sinful opposition to his
Will, but some less evil, less unjust than others.
It is possible that more injustice will be done, more suf-
fering inflicted, more evil perpetrated by not fighting than by
fighting. In such a case, Christians will fight as "agonized
participants". World War II, for many Christians, was such
a case. It was a matter of choosing between lesser evils.
A new complication, however, has entered the power
picture, since Hiroshima. It must qualify even further the
agonized and limited endorsement the church gives to partici-
pation in some wars. That new factor is nuclear weapons and
the very real, day-to-day possibility of the annihilation of
the human race. If any war, such as in Vietnam or the Middle
East, has the potential of becoming a world war and if world
war means nuclear war, then the church must ask herself
whether there can be any conflicts, anymore, that qualify even
for "agonized participation".
While it prays for God's kingdom to come, is the church
not driven-beyond national loyalty to international commit-
ment? In the dark light of the stockpiling of nuclear weapons
by the nations, are we not forced to press for strengthening
the United Nations to the point of arming it to keep the
peace?
Beyond the general problem of the church and war lie
many specific difficulties. Not the least among them is the
Vietnam War. The church opposes that war as in no way
qualifying as a just war or a lesser evil. At this late date with
over 35,000 Americans and hundreds of thousands of Viet-
namese killed, only blind nationalism and a superficial reading
of the history of the conflict could justify continued in-
volvement in Vietnam, The church must continue to say that
Vietnam was never morally justifiable for this nation, and the
price we have paid in integrity and spiritual values cannot
be measured by a body count. The greatest challenge of this
war lies ahead of us: the church must help the nation to
repent and to build a better, more kingdom-like world.
Another area of special mission suggested by the war is
the problem of the militarization of American life. From a
kingdom point of view, is it tolerable for such a large portion
of our national budget to be spent for war and defense? And
Vietnam is not the sole cause of this dominance, for we have
been told recently by the president that even if the war ends
soon, there will be no significant shifting of funds to desperate
domestic crises. Why not? Because the money has already been
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budgeted for new military programs for the balance of the
1970s. The church has a dear witness here, to press for the
demilitarization of American life.
Such a program of action would also include draft reform,
preferably the elimination of the oppressive institution, and
the establishment of a volunteer army, a proposal favored by
Senators Mark Hatfield, Hugh Scott, and other Congressional
leaders. Until such a time, other reforms, such as selective
conscientious objection arid the option of alternate forms of
service (e.g., VISTA, Peace Corps), would seem to be con-
structive steps in the direction of making the draft more
just and morally sensitive.
Many more issues could be discussed and an attempt made
to apply the church's commission to "disciple-ize" the nations
to specific problems. The wasting of our natural resources;
the pollution of our environment, the war in the Middle East,
prayer and Bible reading in the public schools are all such
important issues-issues that call for the application of God's
loving reign, the kingdom.
In each of the areas that we have discussed and in those
that remain untouched, the church by God's grace brings the
kingdom, not only by seeking political, social and economic
justice and the embodiment of love in action, but also by
sharing its faith in the King with all those encountered.
Sharing Our personal relationship with Jesus Christ as Savior
and Lord is mandatory and vital, as is our Christian social
action. As was said earlier, the two are inseparable. Both are
involved in our commission, and we cannot opt for one or
the other. Both constitute our task.
The Rev. Ernest T. Campbell in a recent article in Presby-
terian Life put the crucial need for evangelism with social
action in strong terms:
In our rush to improve society from without, we tend to
forget that no society is substantially and authentically changed
until men are renewed from within . There are some hurts
men and women feel that are so deep that they do not come
out except by prayer and fasting.
This is not to say that the church's only mission is evangel-
ism. Such an unChristlike error must not be repeated. But it
is to say that conversion is an essential part of our commit-
ment to the kingdom. As Christ's messengers we bring the
good news of God's forgiving love with an earnest plea for
reconciliation (II Cor. 5 :20). But God's good news is always
good news for the whole man, that he is loved as the suffer-
ing person he is, cared for in body, mind and spirit.
May God give us his grace, so that the church will con-
tinue to share the healing of Jesus with all who are in any
way afflicted.
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NIEBUHR, H. RICHARD.Christ and Culture. New York: Harper and
Row, 1951. Paperback.
A typological analysis of the relationship of Christ and his church to
society. Five historical and contemporary modes of relation are exam-
ined and their modern relevance evaluated. A classic in Christian
ethics by the late Yale University professor of theology and Christian
ethics.
NIEBUHR,REINHOLD.Moral Man and Immoral Society. New York:
Scribners, 1936. Paperback edition available.
Subtitled "A study in ethics and politics." Presents Niebuhr's "tragic
moral choice" or "realist" position. Concerned chiefly with the issues
of justice and power in an international context. Older but still vital.
RAHTJEN,BRUCED. Scripture and Social Action. New York: Abing-
don, 1966. Paperback.
Popularly written. Section of discussion questions for group study
at the back. Takes biblical data and theology seriously in searching
out the church's role as a social witness. Author is a Methodist semi.
nary professor. Bibliog.
RAMSEY,PAUL. Basic Christian Ethics. New York: Scribners, 1950.
Paperback.
A basic textbook in the field. Covers a wide range of questions and
problems. Especially relevant: Chapter IX, "Christian Love in Search
of a Social Policy." Indices of Scripture, subjects and authors. Author
is professor of Christian ethics at Princeton University. Deeds and
Rules in Christian Ethics (opposing the "new morality") and Who
Speaks for the Church? (critical of WCC-NCC pronouncements) are
two of his more recent works.
ScHULLER,DAVIDS. The Christian Encounters the New Urban Society.
St. Louis: Concordia, 1966. Paperback.
Brief (101 pp.), sensitive advocacy of Christian involvement in ur-
ban problems by Missouri-Synod Lutheran teacher. Analyzes the criti-
cal situation of our cities and points toward a Christian solution.
WORLDCOUNCILOF CHURCHES.Official Report of the World Con-
ference on Church and Society. WCC, 1966. Paperback.
Contains all the major working papers and conclusions of this impor-
tant conference. Economic development, the nature and function of
the state, international cooperation, racism, marriage, and the genera-
tion gap are discussed jn a broad theological context. Valuable for
specific suggested "solutions" as well as guiding principles of
action. •
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(Continued from page 15)
alone in prayer and meditation with his Father but in his ex-
pressions of love, healing, and fellowship with others.
May I suggest that we come closest to Christ when we
meet him in our brother, and further, that the communal life
of the church is the place where we are most likely to have
our personal devotional life nourished?
If we take seriously then the church as community, there
must be provision for a devotional experience in, common
where we study and meditate upon God's Word in open fel-
lowship with one another, where doctrine is never separated
from the agony or the ecstacy of the other members of the
body of Christ, where the physical as well as the spiritual,
the temporal as well as the eternal, and the body as well as
the soul are touched with grace and truth.
The church as the community of Christ offers true individu-
ality to the one who dares to relinquish the right to be alone.
For the one in community there is the reality of forgiveness
which cannot be denied without rejecting another's love, and
above all, a Christ who can be touched with devotion and
One to whom the estranged and alienated person in the
world san turn with understanding and commitment. It is not
just community - it is the community of Christ.'
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on a medieval cathedral as a result of a vision from God. This
preposterous scheme is almost made to work by his fanatical
faith, even at the expense of every relationship to those who were
close to him. As his own identity and the steeple tremble on the
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ness of Christian individualism. •
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Book Reviews
POST CHRISTIANITY IN AFRICA: A THEOLOGICAL AND AN-
THROPOLOGICAL STUDY, by G. c. Oostbuizen (Grand Rapids:
William B. Rerdmans, 1968, i-sciv, 273 pp.], is reviewed by
Ralph R. Covell, Th.M. '64, associate professor of missions,
Conservative Baptist Theological Seminary, Denver, Colorado.
In the past ten years there has been much investigation of
the African independent movements. Turner's African Inde-
pendent Church and Barrett's Schism and Renewal in Africa
are outstanding among the more recent comprehensive treat-
ments of the subject.
Oosthuizen's book covers some of the same ground. He
commences with a geological survey of the independent move-
ments in various parts of Africa. He suggests a typological
classification. of churches, Christian sects which he defines as
"Jesus Christ plus something else," and nativistic movements.
The last category embraces both the prophetic movements
where Christ is still given a significant role and the messianic
movements where Christ's position has been usurped by a
black Messiah.
The author, professor of missiology and ecclesiastical his-
tory at Fort Hare University College, South Africa, devotes
more time than other books on the subject to a theological
analysis of the leading beliefs of the independence move-
ments. Included in this evaluation, according to biblical norms,
are the subjects of eschatology, the Holy Spirit, and the use
of the Old Testament.
Professor Oosrhuizen analyzes a vast amount of data with
keen theological and anthropological insight. He is obviously
well versed in his subject and rightly deserves to be considered
as an authority on African indigenous religion.
By the phrase "post-Christianity" in the title of his book
he appears to consider all the groups apart from "churches"
as being beyond the point of "no return" on their way back
to pre-Christian African beliefs. Corrective measures by mis-
sions and churches may prevent the continued development
of independent churches, but little hope is apparently held
out that present movements may be returned to more biblical
standards.
Furthermore, corrective measures now or in the future
may be difficult without a radical change of perspective. The
author correctly attributes the rise of independentism to "the
misunderstanding by White-dominated non - in dig e n 0 u s
churches of the psychology, philosophy, languages, culture
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and traditions of the African, resulting in very little com-
munication in depth and leading, via frustration, to fanati-
cism" (p. 61). He does not emphasize, however, that this
lack of cultural sensitivity is basically a theological failure and
not an anthropological one per se. As a result, there is good
stress upon theology and anthropology but in a fragmented
and compartmentalized fashion. The wholistic biblical view-
point which comprehends both emphases in a unity (theo-
logical-anthropological), and for which we have a model in
the incarnation, is never effectively stated. It is, I feel, only
when missions and churches see that they have failed theo-
logically, and not merely in finding adequate points of con-
tact for the process of communicating the gospel, that they
will be prepared to make the necessary changes.
There is a very detailed and helpful footnote apparatus,
but a bibliography would contribute even more to its useful-
ness.
DISORDERED BEHAVIOR, by Eric Pfeiffer (New York: Oxford
University Press! 1%8)1 is reviewed by William P. Showalter)
'54, senior minister, Park minster Presbyterian Church, Roches-
ter, New York.
Dr. Pfeiffer, who is assistant professor of psychiatry at
Duke University, has writen a layman's guide to psychiatry,
which should prove helpful for a small segment of the popu-
lation who has had a taste of psychology, but who has not
studied the subject beyond the introductory college course.
The book is written by a psychiatrist, and hence is clini-
cally oriented. Dr. Pfeiffer approaches the subject from the
viewpoint of disordered or abnormal behavior, rather than
talking about the various aspects of mental health, or illness,
and then relating the symptoms to the illness. In so doing, his
rationale is apparently an attempt to equip the layman with a
handy guide to recognize symptoms of mental disorder.
The author in reality is an editor, since he admits that he
is not presenting a new point of view in the book, but rather
"a new integration of many different points of view." So,
both the weakness and strength of the work is that it is
eclectic. Obviously, some divergent views do not lend them-
selves to integration, no matter how hard Dr. Pfeiffer tries.
But the book serves as a thumbnail catalog of some of the
major viewpoints of psychiatry.
There is no attempt to recognize the area of religion or
faith in the book. Nor should there be, this being an intro-
duction to clinical psychiatry. But for the parish minister, it
is worth the price to have an easily-read handbook to abnormal
behavior symptoms.
RADICAL CHRISTIANITY AND ITS SOURCES1 by John Cbarles
Cooper (Philadelphia: The Westminster Press, 1968, 150 pp.,
notes, $5.95), is reviewed by Keith M. Bailor, B.D. '57, as-
sistant professor of history, Riverside City College! California.
This over-priced tract is a candid apology for the "death
of God" movement. The author, a minister in the Lutheran
Church in America and professor of philosophy at Newberry
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College in South Carolina, claims that "This book is a study
of the roots, the historical and social factors that make the
new reformation necessary;" i.e., he claims he has attempted
"a two fold task" in this book: one, "documenting the failure
of the church to be the church in the revolutionary days of
the twentieth century," and two, "demonstrating the loyalty
and rationality of those critics who have so severely chastised
church theology and practice (and been so ignored) that
they have been forced to proclaim that "God is dead." This
last point is without question the major burden of the tract.
Professor Cooper has certainly not given us a "study" of
the historical and social roots; rather, he has nicely summar-
ized some of those factors. Nor has he added anything
startlingly new to the failure of the church to be the church;
at least, there is nothing new for those who will read this
short book.
However, the author's somewhat fractured attempt to "dem-
onstrate the loyalty and rationality" of the "death of God"
theologians remains his chief objective; and while this may
sound rather far-fetched, perhaps some will find his argument
worthwhile. Very briefly, he is persuaded that American
Protestantism, by its over-identification with American culture,
is committing the same mistake that medieval Catholicism
did; but, the 20th century Luther (i.e., Paul Tillich) has been
ignored; thus the "radical reformers" of our century (Altizer,
Hamilton, et al) have been driven to extremes in order to
rescue the (institutionalized) church from complete irrele-
vance.
Every appeal to historical analogy is tenuous, to say the
least, and this one is no exception; but perhaps the author
has erected an impossible hurdle by suggesting that Altizer.
and Hamilton are somehow in the same tradition as Menno
Simons-although some might be more than willing to admit
a parallel between Altizer and Servetus, or Hamilton and
Socinus.
Nevertheless, the author is not unaware of the difficulties
of his position, nor is he unsympathetic towards those who
hold older, more familiar theological positions. Yet it does
appear to be a bit difficult to think of the "death of God"
posture as both loyal and rational, in a New Testament con-
text.
A COMMENTARY ON THE CONFESSION OF 1967 AND AN
INTRODUCTION TO THE BOOK OF CONFESSIONS, by Edward
A. Dowey Jr. (Philadelphia: The Westminster Press, 1968,
$2.65, paperback), is reviewed by Riley Jensen] B.D. '68, as-
sistant minister, Bellevue Presbyterian Church, Washington.
The author states at the outset that "creeds and confes-
sions generally need commentary because they are highly
compressed and carefully worded documents." He could have
also added that confessions are finally formulated as the result
of a great deal of the give and take which we call compro-
mise. For some this fact dilutes the force of a confessional
statement; for others it enhances its value because of its uni-
fying persuasion. Dowey, Princeton Seminary professor and
chairman of the committee which framed the Confession of
1967, had two priorities in the back of his mind when he
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wrote this book: (1) to make the historic creed and confes-
sions of the church (The Nicene and Apostles Creeds, The
Scots 'Conjession, The Heidelberg Catechism, The Second
Helvetic Confession, The lFestminster Confession, The Shorter
Catechism, The Barmen Declaration) more accessible to the
average interested layman; (2) to offer his own interpreta-
tion of how C-67 should be used as a cutting edge in the life
of the church today.
In developing these two themes Professor Dowey offers
valuable insights into the theological understanding of con-
fession-making, into the drama of the historical situations
which surrounded each particular confession, into the strengths
and weaknesses of the confessions, and into the behind-the-
scenes dynamics which influenced the wording of C·67. How-
ever, all of this is merely introductory to his primary concern
that the actual words of the various confessions be under-
stood. Therefore, the general format deals with word by word,
phrase by phrase commentary. Well over half of the book
(157 out of 272 pages) handles C-67 in great detail.
Since the publication of this book in the fall of 1968,
many conservatives, particularly Presbyterian types, have found
in it confirmation of their long-held contention that C-67
actually contained a hidden agenda. Dewey admits in his intro-
duction that this is a personal and not a consensus commen-
tary. He states, "The writer, for better or for worse, did not
consult fellow members of the committee that first put forward
The Book of Confessions and the Confession of 1967, nor
members of the study and revision committee." In a book of
this type no one would expect the author to hide his bias and
Dowey doesn't even try. For example in his comments regard-
ing the C-67 section on the Bible, he makes it clear that the
value of the Bible for him is as a witness to God's revelation
in Jesus Christ rather than being synonymous with it; it is
descriptive rather than analytical; it is a portrait rather than a
photograph. He also contends that "the Scriptures in which
the church hears the word of God and through which the
Spirit bears witness to the Word incarnate do not need to be
bolstered artificially." (Presumably such "artificial bolstering"
would include trying to add credibility to the Bible by such
approaches as inerrancy and propositional revelation.)
In conclusion, let me say that Dr. Dewey's book is "must"
reading for anyone who does not fully understand what it
means to be part of a confessing church. It can also he used
with great profit in a study group setting. As Dowey sug·
gests, the best way to read this book is with the text of the
confessions before you and an open Bible. Whether you agree
with Dowey or not, you cannot come away from this book
without a new appreciation for the confessions of the church
including C-67.
SOLI DEO GLORJA; New Testament Studies in Honor of Wit·
liam Childs Robinson, J. M. Richardsj editor (Richmond ..
John Knox Press, 1968, 160 pp.J, is reviewed by Richard
Foulkes, B.D. '54, professor of New Testament, Latin Ameri-
can Biblical Seminary, San Jose, Costa Rica.
After teaching 41 years at Columbia Theological Seminary,
Dr. Robinson has retired. Those who have benefited from his
books, or who remember his Payton Lectures at Fuller in
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1949 (published by Eerdmans as Christ, the Bread of Life)
can only hope that he will use his new leisure to prolong his
effective writing ministry.
As is usual in Festscbrijten, these nine essays are contribut-
ed by distinguished scholars in order to honor a colleague.
But a most unusual supplementary testimony is furnished by
the fact that both of Dr. Robinson's sons are contributors.
Whether their father, a renowned apologist for a conservative
reading of the Reformed faith, could agree with all that the
sons affirm is beside the point; the fact remains that a love
for the Word runs in the family.
Oscar Cullmann sets a high tone for the book in the open-
ing essay, "The Relevance of Redemptive History," although
those who have read Salvation as Historv will find nothing
new here. Is the claim true, however, that Cullmann does not
want to be considered leader of a theological "school"? The
conditions set out for the contributors to his own recent
Festschrift would indicate otherwise. The second essay, "Jesus
is Lord," proves again the skill and precision with which F. F.
Bruce handles not only the N.T. evidence for a high Chris-
tology, but the English language as well. This is masterful
exegetical writing, carrying forward Dr. Robinson's argu-
ments presented in Our Lord but making constructive use of
the methods of Formgeshichte.
Bo Reicke's study of "Paul's Understanding of Righteous-
ness" contributes to the debate over whether justification is
collective or individual, concluding that "individual anthro-
pology" interests Paul only when the evangelistic call to bap-
tism is to the fore. Our own Dr. Ladd makes an excellent
contribution, "Paul and the Law," which does not agree with
Reicke's on every point (e.g., the freshness or tradition-
orientedness of Paul), but which clarifies in what respect the
law retains permanent validity for the Christian. Unfortunate-
ly, the editors have not made the proper adjustments in the
page numbers'"in the notes (pp. 144 f.) referring to other
sections of this article.
William Childs Robinson Jr. writes on "Word and Power
(I Corinthians 1:17-2::5) ", an exaltation of the cross. Joa-
chim Jeremias underlines the inexcusable carelessness of the
foolish virgins in "lAmpades in Matthew 25 :1-13." The long-
est, cleverest article of all, "World in Modern Theology and
ip N.T. Theology," is by James M. Robinson. Dense and
sometimes abstruse, it explains certain theological shifts by the
categories "loss of world" and "worldliness". John Leith on
"Calvin's Polemic against Idolatry" and T. F. Torrance on
"Theological Persuasion" round out this highly recommended
tribute to a Christian gentleman.
COMPARATIVE PHILOL06Y AND THE TEXT OF THE OLD TES-
TAMENT, by James Barr (London: Oxford University Press,
1968, pp. ix, 354, $9.00), is reviewed by Ronald Youngbtood,
associate projessor of Old Testament languages} Bethel Theo-
logical Seminary, St. Paul, Minn.
Despite its somewhat forbidding title, this latest product
of the fertile mind of Professor Barr may well become a classic
in the eyes of students of Old Testament interpretation. Not
all pastors and laymen will read it in depth-although per-
22
haps all should at least scan it, in the light of his suggestive
comments on numerous familiar Old Testament passages
(note, for example, pp. 20, 23, 53, 57, 120) and his timely
warning to all who undertake "definitive translations" of
the Bible, the potentiality for which he feels is diminishing
rather than increasing (pp. 298 f.). Not all philologists and
lexicographers will agree with it in detail - although per·
haps all will grant that, by and large, it is a model of caution
and understatement.
Barr informs the reader early on that the book "is not in-
tended to be an introduction to comparative philology itself"
but that its subject is "the application of philological means
to elucidate Old Testament passages which would otherwise
be regarded as obscure or corrupt" (p. 10). As we might
expect, then, he holds the Massoretic text, both consonants
and vowels, in high regard (although not sacrosanct). While
by no means denying the validity of textual treatment of a
passage for the achievement of understanding (a method
which assumes that an error has occurred in the graphic trans-
mission of the passage), Barr has given us the first volume
devoted entirely to a critical exploration of the methods em-
ployed by what he calls philological treatment, which "does
not suggest a differing original text, corrupted by graphic
error; rather, it elucidates the meaning of the existing text
through the application of linguistic evidence hitherto ig-
nored" (p. 6). The bulk of Barr's book examines various
aspects of philological methodology and generously supplies
illustrative examples of how users of the method have inter-
preted specific Old Testament passages, often with unfortunate
results.
Needless to say, no man can possibly know everything
about a subject even as specialized as the one under review.
Nevertheless, Barr's apparent preference for Aramaic and
South Semitic cognates over Canaanite and Akkadian cognates
in explicating difficult Hebrew words and phrases may reflect
rather his own academic training than linguistic actualities.
This reviewer's judgment is admittedly a generalization and
is based on the examples that Barr adduces and which are in
turn but a small percentage of those with which Barr himself
is familiar. It may, however, tentatively explain his neglect to
mention that Akkadian distinguishes gender in the third per-
son plural forms of the preterit and stative tenses, the former
of which is equivalent semantically and the latter morphologi-
cally to the classical Ethiopic perfect (p. 30); his antiquated
and impossible spelling of a -basic Akkadian infinitive (p.
168; see F. W. Geers, "The Treatment of Emphatics in Akka-
dian," in Journal of Near Eastern Studies IV/2, April,
1945, pp. 65 - 67); his failure to recognize the light
that Ugaritic has shed on such passages as 2 Samuel 1:21
(p. 235; see H. L. Ginsberg, "Ugaritic Studies and the Bible,"
in The Biblical Archaeologist VIII! 2, May, 1945, pp. 56 f.);
his glowing praise of G. R. Driver, p. 75), who relies
heavily on Arabic cognates; and his antipathy toward the
work of M. Dahood (pp. 112, 303), who is a specialist
in Ugaritic. Criticisms of this kind are not intended to detract
from the undoubted values of the book but rather to deplore
its lack of balance.
Slips that the author may wish to correct in future editions
include the misrepresentation of the Akkadian word for "gov-
ernor" as "non-Semitic in origin" (p. 103) and the misquo-
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tation of the RSV of Jeremiah 12 :9, p. 129). The proofread-
ers employed by Oxford University Press have again lived up
to their well-deserved reputation for accuracy, having missed
only a very few typographical errors.
In sum, all who love the Hebrew Bible will long be in-
debted to Professor Barr and his publisher for a wealth of
important material presented in a stimulating manner. We
could only wish that Barr would soon publish the entire card
index (p. 9) that formed the basis for his examples of philo-
logical treatment!
THE SENSE OF ABSENCE, by Geddes MacGregor (Philadel-
phia and New York: J. B. Lippincott Company, 1968, 158
pp.J) is reviewed by Anthony C. YUj S.T.B.} J63, nurncaor in
theology and literature, Divinity School) The University of
Chicago.
By its title this book may appear to be one of the many
current theological works singing the requiem aeternam deo.
But the intention of the author, former dean of the Graduate"
School of Religion and presently distinquished professor of
philosophy at USC, is almost exactly opposed to the position
of the so-called "Death-of-God" theologians. For the two-fold
thesis elaborated here is that a sense of God's absence has al-
ways been an integral part of any authentic religious experi-
ence (particularly with the reference to the Hebraic-Christian
one), and that such a sense of absence is an indispensable
means for the believing individual's attainment to greater
faith and maturity.
Professor MacGregor devotes the first four chapters to
analyzing the sense of God's absence in theological tradition
and existential experience. Citing numerous theologians, he
argues that in the history of Christian thought the absence of
God has always been affirmed dialectically with his presence.
Thus the deus reoelatus is also the deus absconditus, But the
sense of God's hiddenness for modern man unfortunately is
not caused by a heightened awareness of God's transcendence
and mystery, an awareness charactistic of the saintly mystic of
all ages. Rather, it is more often than not caused by the hy-
pocrisy of the religious situation, "the wickedness of the
churchy and the virtue of the profane." It was against this
anomalous and ignominious condition that Bonhoeffer enjoined
the serious believer to live as if there were no God. and it is
also largely on this basis that MacGregor purposes a "total re-
orientation of religious values, a fundamental re-evaluation of
what it means to be religious, involving a radically fresh rev-
erence for skeptical anguish."
Just such a re-orientation is attempted by MacGregor in
the second half of the book when he develops his basic con-
tention that "there is no conceivable way in which I could
make any discovery of God except by being separated from
him." That sense of separation comes in multiple shapes and
forms: e.g., in the wake of meaningless suffering and adver-
sity, in the Sartrean hell of "other people". and in the soli-
tary silence of the Trappist monk. Yet in each of these ex-
periences, the absence of God may be transformed creatively
into a "symbolification" of his presence. or more precisely, a
sense of "presence-in-absence".
Insofar as it powerfully challenges the illusion that God's
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presence can be an unambiguous and permanent possession,
this book may be commended for its timely criticism of the
religious complacency in the run-of-the-mill church goer.
However, the murkiness of the author's theological position as
well as the occasional obscurity of his style weaken its useful-
ness. Throughout the book, there is scant reference to the
biblical understanding that estrangement from God is a result,
not merely of man's finitude, but of his sin. Even if this
question is studied phenomenologically and not dogmatically.
the intimate relation between the sense of absence and man's
awareness of his culpability and fault has been firmly estab-
lished by a scholar like Paul Ricoeur. On the other hand,
MacGregor grossly underestimates the destructive potency of
evil and suffering in man's consciousness of the divine. As one
German dramatist of the last century put it: "One can deny
evil, but not pain; only reasoning can prove God, feeling
rebels against it." This is the problem confronting the modern
believer and unbeliever, and the anguish so occasioned can
hardly be relieved by theological sophistry.
NEW DIRECTIONS IN THEOLOGY TODAY, VOLUME IV, THE
CHURCH, by Colin W. Williams (Philadelphia: The West-
minster Press, 1968; 1871'1'., $2.45), is reviewed by George
A. Harcus, B.D. 159, pastor of the Congregational Comma-
?lity Church, Pittsburg, California.
The special focus of this book is a developing ecclesiology
in a world come of age. Williams defines -the church as a
movement - "a pilgrim people moving across time and space
in participation in the mission of Jesus Christ." Since this
participation is not guaranteed in the institution's heritage, it
is necessary to reshape the institution to be the servant of
God's mission in the world.
All this is predicated upon a shift from a metaphysical
understanding of the church as the body of Christ to a his-
torical understanding of the church as the people of God. The
church is to point the world to its true destiny. To do this it
must fulfill two tasks which can be described as helping its
members to grow in maturity, and moving out into all the
world in mission.
I was especially interested in what Williams had to say
about the ordained ministry. He regards the pastoral image
as irrelevant because we don't have a pastoral society. New
forms of ministry are appearing and soon will be the norm.
But the function of the ordained ministry will be the same:
to guard the apostolic tradition and to train the laity for their
ministry. In a stinging paragraph on page 123, Williams
describes the conservative attempt to "refurbish the model" of
ministry now going out of date.
If the church is to carry out its mission in the world it
must do so within the existing orders which are neither those
of the past generation or those of the New Testament world.
This mission within worldly structures is both "word" -
answering common human questions with Christian meaning,
and "deed" - showing in its own life that the loss of old
attitudes does not destroy the safety of our human community,
and that fear of change is unjustified.
But how can the church change society, or even itself,
when only a small minority is truly alive to the faith? Williams
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believes a coherent minority with a strong vision can have an
inordinate effect on the life of an institution. This minority
is where the action is in the church.
His last chapter on "The Structures of the Church" is
exciting. He sees change as good and as now normative. But
he does not disrespect continuity which he defines as "the
church's story", He says we must have "radical institutional
freedom", something hard to find, it seems. Williams throws
old attitudes, assumptions, and forms into the air knowing
that if they are blown away they are only the chaff.
c•. ,This is' an exCiti~g and helpful book. It is the kind of
reading that can help bring evangelicals off the sidelines into
mainstream Christianity.
THE CREATIVE THEOLOGY OF P. T. FORSYTH, edited by Sam-
uel J. Mikolaski (Grand Rapids: William B. Iierdmens Pub·
lishing Co., 1969, 262 pp., $6.95), is reviewed by Thomas F.
Johnson, B.D. '68, assistant pastor, United Presbyterian
Church, Lewiston, Pa.
For those whose first introduction to Peter Taylor Forsyth
(1848-1921) was Mikolaski's essay in Creative Minds ill Con-
temporary Theology (ed. P. E. Hughes, Eerdmans, 1966),
this readable volume will provide a profitable continuation of
their study. Selections of varying lengths have been excerpted
from Forsyth's major works and arranged topically under
such headings as revelation, Christ, creation, the Christian
life, the church, etc. Biographical and bibliographical ma-
terials are also supplied.
Negatively, the book commits the inevitable sin of edited
works, fragmentation of its subject's thought into discon-
nected units. One ought then to take seriously Mikolaski's
intent of introducing Forsyth's major works and ideas, and
not allow the book to serve as a substitute for reading For-
syth himself.
Positively, the editor's purpose is accomplished, and one is
moved to want to read Forsyth more intensively, That Brun-
ner and "crisis theology" may have been influenced by For-
syth is not impossible. The latter is very christo logical and
his doctrine of revelation is similar to Barth's. For example:
"God's revelation is His actual coming and doing. He is
there in Christ, not through Christ. Revelation is self-com-
munication, and it is self-communication, which is not the
mere offer of Himself but the actual bestowal of Himself, His
effectual occupation of Man-soul and not His mere claim of
it, not the-soul's opportunity but the soul's seizure by an act
of conquest."
Another dominant theme in Forsyth is the quality of the
inner life of the Christian. Again and again, the individual's
experience of the living Christ is stressed. and at times sight
of the corporate-social dimension of faith and practice is lost.
Whether this was charaetistic of Forsyth, further study in
his own works would reveal. The selections chosen by the
editor give evidence of such a "subjective" preoccupation.
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